
Job Notes Ch. 16-24 
 
16:1—17:16  
Job replies to Eliphaz a second time. The mockery of his friends (16:20) and the scorn of 
his foes (17:6) make him feet as if God is assaulting him with a violent hatred (16:9). 
Still, he continues to plead for a fair examination of his case (16:19-21). By this point, Job 
is worried that his hope for justice might eventually die with him (17:11-16). 
 
18:1-21  
Bildad delivers his second speech. After a short rebuke (18:1-14), he reiterates the now-
familiar warning that hardships are waiting to befall the wicked man (18:15-21). Bildad 
is insulted that Job considers the long-winded advice of his friends "stupid" (18:3). 
 
18:17-19  
Bildad shares the ancient belief that memory and posterity are the only ways to live on 
after death. From this perspective, nothing worse could be envisioned for a man than to 
have his good reputation die with him (no name, 18:17) and to 'eave this world without 
descendants (no offspring, 18:19). As in Bildad is cruelly Insensitive to Job as a man 
bereaved of all his children (I: 18-19). 
 
The concept that "memory and prosperity live after death" refers to the enduring, tangible 
impact a person leaves behind—their legacy, influence, and the lasting effects of their actions on 
future generations. While physical life ends, the "soul" or essence of a person can persist through 
memories, stories, and the values they passed. 
 
19:1-29  
Job replies to Bildad a second time. This discourse is one of the highpoints of the book 
where Job arrives at a new perception of his situation. Not only does he break down 
and plead for the pity of his friends (19:21), but for the first time thus far, he expresses 
the hope that God will vindicate him after death (19:25-26). 
 
19:6 his net:  
Responds to the charge in 18:8 that the wicked man catches himself in a net. Job, by 
contrast, sees God as a hunter laying traps to ensnare him. • Job here suggests that his 
faults are not the cause of his great suffering. Does one stricken by God always suffer 
for misdeeds? This is not the case with Job or with many others who suffered, rather, to 
be tested and to gain further triumphs (St. John Chrysostorh, Commentary on Job 19). 
 
 
 



19:25-27  
Job arrives at a newfound conviction that God will come in a visible way to vindicate 
his innocence and set maĴers right, Because the text is difficult to decipher at points, 
numerous interpretations have been offered. The pivotal issue is whether Job thinks 
Yahweh will make an appearance before or after his death. On the one hand, it is clear 
that Job expects to 'Gee God" (19:26) with his "eyes" (19:27); on the other, it remains 
unclear whether he expects this encounter to take place in his suffering body, or in some 
bodily state following his death, e.g., in a resurrected body. (1) In favor of a divine 
vision before death, which is the most commonly held interpretation among modern 
commentators, Job earlier despaired of rising to new life after death (14:10-14) and 
considered Sheol, the realm of the dead, to be a place of no return (7:9-10). Also, at the 
end of the book, Job claims to have seen the Lord with his "eye" (42:5), after which he is 
vindicated before his accusers (42:7-9). On this reading, the destruction of his "skin" in 
19:26 is likely a reference to Job's degenerative skin condition (2:7; 7:5). (2) In favor of a 
divine vision after death! which is the most commonly held interpretation in Christian 
tradition, it is noted that Job elsewhere despairs of finding justice before death (30:23). 
That Job adopts this perspective here may be suggested by 19:23-24, where he wishes 
for an enduring monument that will outlive him and thus provide posthumous 
testimony to his innocence. On this reading, the destruction of his "skin" in 19:26 refers 
to the corruption of Job's body In the grave, and "from my flesh" in 19:27 indicates that 
Job expects his vision of God to occur in an embodied form. • Not all Christian 
commentators agree (e.g., St. John Chrysostom), but most through the centuries have 
read these verses as a prophecy of bodily resurrection. 
 
20:1-29  
Zophar delivers his second speech, It is another belabored warning about "the wicked 
man's portion from God" (20:29). He emphasizes how the gratification of sin passes 
quickly and how the prosperity of the sinner "will not endure" (20:21). 
 
21:1-34  
Job replies to Zophar a second time. His argument is that experience contradicts the 
wisdom of his friends. in particular, he contests the claim that punishment is always 
paid out to the wicked in the course of this life. Oftentimes sinners shake a defiant fist at 
God (21:14-15), and yet they seem to go through life with relative ease (21:13). Job thus 
concludes that his counselors are speaking "falsehood" (21:34). 
 
 
 
 
 



22:1-30  
Eliphaz delivers his third speech. He fires another round of accusations because he still 
thinks that Job is a sinner geĴing what he deserves (22:4-5, 10-1 1), Job's crimes are said 
to include merciless injustice toward the needy (22:6-9) as well as a mischievous intent 
to deceive God (22:12-14). Eliphaz insists that Job need only repent to experience God's 
peace and blessing once again (22:21-30). 
 
22:6-9  
Job never actually commiĴed these crimes. Rather, since Eliphaz cannot imagine 
suffering as anything but a divine punishment for sin, he infers that Job must be guilty 
of such egregious wrongdoing. Later on, Job will deny these charges with the claim that 
he has always been a champion of social justice and humanitarian concern (29: 1 1-16). 
 
22:21-30  
The last words of Eliphaz in the book. Although he wrongly finds iniquity in Job, his 
advice on ways to repent is correct and even commendable. He explains it as seeking 
peace with God (22:21) by taking his words to heart (22:22), puĴing away 
unrighteousness (22:23), preferring the Lord over the finest gold (22:24-25), and 
spending time in prayer (22:27). 
 
23:1—24:25  
Job replies to Eliphaz a third time. He remains confident that, given a chance to present 
his case, God Wilf find him innocent (23:7), as pure as gold fired in a crucible (23:10). 
His friends, however, cling to the notion that sinners are quickly punished and 
forgoĴen in this life (24:18-20). Job knows of many exceptions: the wicked often exploit 
the poor without temporal retribution (24:1-12), and sometimes they go on to live long 
and prosperous lives (24:22). 
 
23:13  
What he desires: Summarizes the biblical doctrine of divine sovereignty. It means that 
God, whose Lordship extends over every creature, stands accountable to no one for his 
actions; rather, he "does whatever he pleases" (Ps 115:3; 135:5-6). In this context, Job is 
contesting the claim of his friends that God always acts in predictable ways (CCC 269). 
 
24:1 times of Judgment:  
Times when the wicked are humiliated and punished by God. Job is about to refute the 
claim that sinners are always made to suffer such judgments during their lifetime. 
 
 
 



24: 12 pays no aĴention:  
God appears to ignore human injustice when he allows it to continue unchecked. This is 
proof, not only that sinners sometimes go unpunished in this life, but that even the 
innocent can be victims of misery and pain through no fault of their own (CCC 272). 
 
24:13-17  
Light and darkness are symbolic of goodness and wickedness. The association is forged 
on the basis of experience, since murderers, thieves, and adulterers tend to commit their 
crimes after nightfall Similar use of this imagery appears in the NT (Jn 3:19; Eph 5:8-14; 
1 Thess 5:4-8; 1 Jn 1:5-7). 
 
25:1-6  
Bildad delivers his third speech. He still refuses to accept that Job is innocent and thus 
"righteous before God" (25:4). His words are merely a summary of the argument 
already made by Eliphaz (4:17-19; 15:14-16). 
 
26:1-14  
Job replies to Bildad a third time. After a barrage of sarcastic rebukes (26:2-4), he 
stresses that God's power exceeds human understanding and yet is displayed 
throughout the natural world (265-14). At this point, Job is wearied by the undiscerning 
counsel he has received. 
 
26:13 the fleeing serpent:  
The same description appears in Is 27:1. e These words speak of the serpent that must 
be vanquished by the death of. Christ. Satan is called a fleeing serpent to Indicate his 
departure from the company of heaven as well as his wish to escape the punishment 
that his crime deserves (St. Ephraem the Syrian, Commentary on Job 26, 13). 
 
27:1-12  
Job brings the debate to a climax by swearing an oath of innocence (27:1-6) and 
invoking curses upon his enemies (27:7-12). By employing a solemn oath formula ("As 
God lives . 27:2), job summons God, the divine Judge, to make his appearance, to 
examine his case impartially, and to render justice according to the facts. job's prior 
pleas for a hearing were not, as it were, officially filed (9:32-35; 13:3r 13-22; 23:4-7) (CCC 
2150-51). 
 
 
 
 
 



28:1-28  
Chapter 28 is a poetic interlude on wisdom that separates the dialogue of Job and his 
friends (chaps. 4-27) from the concluding monologues of Job, Elihu, and God (chaps. 29-
41). (1) Literarily, the poem may be an independent composition that was inserted into 
the text of Job by a later editor, but this is uncertain, it is just as possible that Job was 
always the intended speaker; indeed, he has just declared his intention to "teach" his 
counselors about things pertaining to "the Almighty" (27: 1 1). (2) Theologically, the 
poem indicates that true wisdom resides with God. Like precious metals and gemstones 
hidden In the earth (28:1-11), wisdom remains concealed from man and his searching 
mind (28:12-14, 20-22) until God chooses to reveal it (28:28). 
It is what man needs to avoid evil and to live with a proper "fear of the Lord" (28:28).  
 
28:24 sees everything:  
A reference to God's omniscience (34:21; cf. 1 Chron 28:9; Esther 14:15; Ps 147:5). • 
Whoever thinks he is unnoticed by the One who sees everything lives in shadow; in 
vain he regards himself as unseen, for the eye of the Lord, which is brighter than the 
sun, uncovers every secret and enters the innermost heart. The Lord knows all things 
even before he sets out to discover them, not only things of the past but also maĴers of 
the future (St. Ambrose, Prayer of Job and David 1, 3, 6). 
 
29:1—31:40  
Job's concluding monologue. In chapter 29, Job looks back on his days as an elder and 
judge (29:7) who championed the cause of the oppressed (29:1216) against the schemes 
of unrighteous men (29:17). In chapter 30, he agonizes over the reversal of his fortunes 
and the "days of affliction" that have since come upon him (30:16). Having become an 
object of contempt (30:1, 9-10), he feels like a city' under aĴack (30:12-14) and a victim of 
divine persecution (30:19-21). In chapter 31, he gives the strongest possible testimony of 
his innocence by uĴering a series of conditional self-curses (expressed by the "If then" 
statements in 31:5-40). This is Job's longest speech in the book. • The last words of 
blessed Job speak of the last days of Holy Church, when she is persecuted by the 
undisguised words of false teachers who speak error. At present the dragon is 
imprisoned in the boĴomless pit; but hereafter the serpent shall come forth and openly 
manifest his venom In the hearts of the wicked. The time will come when they assault 
the Catholic Church not only with unjust words but with cruel wounds (St. Gregory the 
Great, Mora/la in Job 19, 15). 
 
 


